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but also of psychological and ethical facts in the struggle for existence. It 
is called critical in its rejection of a metaphysics of being, and sociological 
in that the well-being of man in society is regarded as the primary end of 
all philosophic activity. Marx, if I read rightly, as the exponent of the 
central importance of the study of society, is placed first, Darwin second, 
and Kant third, in the list of leaders recognized by Stein. The author 
stands for an uncompromising intellectualism (Essays XIII, XVII) which 
aims at a new Aufklarung more thorough-going than that of the last cen- 
tury. He stands for an optimism which sees in evolution only progress, and 
never degeneration. He finds the task of twentieth century philosophy in 
the study of society, in order to discover not absolute laws, but the rhythms 
according to which social movements take place. The ' inner teleology ' 
of social developments studied by the ' comparative-historical ' method 
will lead to the understanding of the categories of social life. 

Such is the Gedanken-anarchie, which our author laments, that per- 
haps few will agree with his account of the signs of the times. To read 
such a book through, may prove wearisome ; as essays, however, these 
papers treat the different topics in a bright and stimulating way which will 
prove interesting to many who are wont to regard these problems in a 
more conventional manner. 

Arthur Fairbanks. 

De la psychologie des religions. Par Raoul de la Grasserie, Laureat 

de l'lnstitut, Docteur en droit, Juge au tribunal de Rennes. Paris, 

F61ix Alcan, 1899. — pp. iv, 308. 

The work of individual psychology and race psychology is to be supple- 
mented by an objective psychology, a psychology the laws of which are to 
be discovered in the phenomena of religion, of language, and of law — such 
is the aim of the prejected series of works the first of which is before us. 
Religion is to be studied, not from the standpoint of its truth or error, nor 
yet as the product of human society, but simply as revealing the laws by 
which the human mind works. Interesting as this program sounds, the 
reader is put on his guard in the introduction itself by the statement that 
the source of religion is to be found in psychology, while its development 
is to be studied from the standpoint of sociology. 

The three parts of the work are of quite unequal value. The first part is 
entitled " De la genese et de la evolution psychologiques des religions " ; 
but what the reader finds is simply a brief phenomenology of religion. 
In so far as this is based on the works of such writers as Monsieur A. 
Reville, it is trustworthy, but unnecessary for the author's purpose. Of the 
genesis of religion, and of the psychological laws appearing either in its 
genesis or its evolution, we find scarcely a word. Religious phenomena 
are grouped in a very elaborate classification, especially in the chapter on 
morals, but the author shows little understanding of their historic meaning. 

The title of the second part — " De l'application des lois psychologiques 
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aux faits religieux " — wakens no less interest than that of the first part ; but 
again the reader is doomed to disappointment, although this time for a 
different reason. Some of the so-called laws are so general as to be almost 
meaningless, for instance, the law that the human spirit always is striving to 
rise a little above its present level ; others are so special as to be nothing 
more than the statement of a particular phenomenon, for example the 
"law of mythism." Moreover, these laws are so heterogeneous that they 
can hardly stand in the same series. Certainly the law of the unity of the 
human spirit, the phrase by which the author attempts to explain the ap- 
pearance of similar phenomena in different localities, does not stand on the 
same plane as the " law of mythism ' ' ; and the fact that evolution assumes 
a ' ' spiroidal ' ' form is not coordinate with the tendency of religious rites 
and beliefs to become empty form. The phrase ' ' mentalit6 humaine ' ' 
occurs rather frequently in these chapters, but if we recur to the author's 
distinction between the psychological and the sociological study of religion, 
it becomes very evident that most of his ' laws' really belong to the do- 
main of sociology ; in fact several of them have already been propounded 
by sociological thinkers. 

The few pages at the end on the psychological motives of religion contain 
some useful observations which are strictly in line with the aim proposed 
by the author, but as a whole the book accomplishes extraordinarily little 
of the program announced in the beginning. 

Arthur Fairbanks. 

Essai sur F obligation morale. Par Georges Fulliquet. Paris, F61ix 

Alcan, 1898. — pp. 454. 

The author regards duty or obligation as the fundamental and all-in- 
clusive principle of mortality, and his effort is to exhibit it in its true signifi- 
cance, and in its central ethical importance. The book is divided into 
three parts, the first psychological, the second critical, the third historical. 
In the first, M. Fulliquet seeks to establish a basis for obligation in freedom, 
finding in the power of attention "a sort of vital potential" at the dis- 
posal of the agent, which breaks the determinism of the mechanical con- 
ditions. The freedom thus reached is a freedom narrowly limited ; "it re- 
duces itself to the necessity of choosing between two or more directions 
rigorously determined." " Man is not free to prepare the elements of his 
choice, to form for himself the resolutions which are possible for him ; he 
receives them all made, he is only called to choose. A moment before 
the choice, no freedom ; at the moment of choice alone does freedom ap- 
pear. Nor is man any longer free after his choice to execute his de- 
cision : It is entirely determined. Finally, man is not free to avoid choice ; 
not only can he choose, but it is more exact to say that he must choose ' * 

(PP- 73-74)- 

With freedom obligation is inseparably connected. With the conscious- 
ness of alternative comes the consciousness of the obligatoriness of one 



